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Foreword

Paideia: Commentaries on the New Testament is a series that sets out to 
comment on the final form of the New Testament text in a way that pays due 
attention both to the cultural, literary, and theological settings in which the text 
took form and to the interests of the contemporary readers to whom the com-
mentaries are addressed. This series is aimed squarely at students—including 
MA students in religious and theological studies programs, seminarians, and 
upper-divisional undergraduates—who have theological interests in the biblical 
text. Thus, the didactic aim of the series is to enable students to understand 
each book of the New Testament as a literary whole rooted in a particular 
ancient setting and related to its context within the New Testament.

The name “Paideia” reflects (1) the instructional aim of the series—giving 
contemporary students a basic grounding in academic New Testament studies 
by guiding their engagement with New Testament texts; (2) the fact that the 
New Testament texts as literary unities are shaped by the educational categories 
and ideas (rhetorical, narratological, etc.) of their ancient writers and readers; 
and (3) the pedagogical aims of the texts themselves—their central aim being 
not simply to impart information but to form the theological convictions and 
moral habits of their readers.

Each commentary deals with the text in terms of larger rhetorical units; 
these are not verse-by-verse commentaries. This series thus stands within the 
stream of recent commentaries that attend to the final form of the text. Such 
reader-centered literary approaches are inherently more accessible to liberal 
arts students without extensive linguistic and historical-critical preparation 
than older exegetical approaches, but within the reader-centered world the 
sanest practitioners have paid careful attention to the extratext of the original 
readers, including not only these readers’ knowledge of the geography, history, 
and other context elements reflected in the text but also their ability to respond 
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Foreword

correctly to the literary and rhetorical conventions used in the text. Paideia 
commentaries pay deliberate attention to this extratextual repertoire in order 
to highlight the ways in which the text is designed to persuade and move its 
readers. Each rhetorical unit is explored from three angles: (1) introductory 
matters; (2) tracing the train of thought or narrative or rhetorical flow of the 
argument; and (3) theological issues raised by the text that are of interest to 
the contemporary Christian. Thus, the primary focus remains on the text and 
not its historical context or its interpretation in the secondary literature.

Our authors represent a variety of confessional points of view: Protestant, 
Roman Catholic, and Greek Orthodox. What they share, beyond being New 
Testament scholars of national and international repute, is a commitment to 
reading the biblical text as theological documents within their ancient contexts. 
Working within the broad parameters described here, each author brings his 
or her own considerable exegetical talents and deep theological commitments 
to the task of laying bare the interpretation of Scripture for the faith and 
practice of God’s people everywhere.

Mikeal C. Parsons 
Charles H. Talbert
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Preface

It was professor Jean Giblet of the University of Louvain (Belgium) who first 
introduced me to the study of Romans during the 1967–68 academic year. 
Although I did not comprehend all that he was saying then, I am forever grate-
ful for the gift of his careful scholarship and engaging pedagogy that inspired 
my own love for God’s word. About the same time, I read Karl Barth’s great 
commentary on Romans. Reading that commentary—to which I have returned 
at different points in my life—was like listening to a sermon delivered from 
a lofty mountain. It confronted me with the utter transcendence of God’s 
word. In writing this commentary, I have tried to communicate something of 
the power and passion of this letter that I experienced in the lecture halls of 
Louvain and from reading Barth’s Romans commentary.

Writing a commentary on Romans is a humbling and never-ending task, 
even when one has completed the commentary! It is a humbling task because 
one eventually realizes that there is no way to completely master or exhaust this 
remarkable text. It is a never-ending task because even after the commentary is 
finished, the interpreter of Romans is deeply aware of the ongoing challenges 
and possibilities of this letter that still need to be addressed. This, at least, has 
been my experience. But there is a moment when every commentator must 
bring the work to completion, trusting in what has been done and looking 
forward to exploring this letter in other ways.

At the completion of my own work I express my gratitude to my research 
assistant, Mr. Paul Jeon, who has carefully read this manuscript several times 
and contributed to it in numerous ways over the past two years. I also extend 
my gratitude to my friend and colleague Professor Christopher Begg, who 
has generously read portions of this commentary in manuscript form and 
made valuable suggestions for improving it, even when he had more important 
things to do. Finally, I am grateful to my students at the Catholic University 
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Preface

of America, and to all those who have patiently listened to my lectures on 
Paul and Romans, thereby enabling me to grow in my own understanding of 
Paul and this great letter.

I express my appreciation to the Catholic University of America Press for 
permission to quote from Origen, Commentary on the Epistle to the Romans, 
vols. 102–3 of the Fathers of the Church series.

Frank J. Matera 
June 29, 2009 

The Solemnity of the Apostles Peter and Paul
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Introduction

Romans is the first of the Pauline Letters in the NT. Although it enjoys this 
pride of place because it is the longest of the letters, its placement is well de-
served since it is the most detailed presentation of Paul’s gospel, and since it 
has influenced the course of Christian theology more than any other writing 
of the NT. For example, in the patristic era Augustine drew upon this letter 
to develop his theology of grace. Martin Luther’s reading of Romans eventu-
ally led to the Reformation. And, at the beginning of the twentieth century, 
Karl Barth’s commentary on Romans exploded on the theological scene and 
sounded the death knell of nineteenth-century German liberal theology.

Romans has played a crucial role in theology. Romans 1:18–3:20 and Rom. 
7 have become foundational for Christian anthropology because of their de-
scriptions of the human condition under the power of sin. Romans 3:21–5:11 
is indispensable for the Christian understanding of Christ’s redemptive death 
and the doctrine of justification by faith. Paul’s Adam-Christ comparison in 
Rom. 5:12–21 is the starting point for the church’s doctrine of original sin. 
Romans 6 has played a central role in Christianity’s understanding of eth-
ics and the sacramental life. Romans 8 is a key text for pneumatology and 
eschatology. Romans 9–11 has been a locus classicus for the Augustinian and 
Calvinist teaching on predestination. And more recently, this text has challenged 
Christians to rethink their understanding of the relationship between Israel 
and the church. Finally, Rom. 12:1–15:13 is central to how believers understand 
the relationship between justification by faith and the morally good life that 
expresses itself through love. In a word, there is hardly a chapter of Romans 
that has not played a vital role in the development of Christian doctrine.

Because Romans has exercised such an important role in Christian theology, 
those who study it inevitably find themselves to be partners in a conversa-
tion that has been in progress for nearly two millennia. Origen, Augustine, 
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Chrysostom, Aquinas, Luther, Calvin, and Barth, to mention only a few, have 
been major participants in this conversation. Given the stature of these and 
other great commentators, it is important to approach Romans with a sense 
of humility. That such great minds have wrestled with this letter should make 
all commentators aware that they are heirs to a rich exegetical tradition. To 
paraphrase Matthew’s Gospel, every commentator of Romans “is like the 
master of a household who brings out of his treasure what is new and what is 
old” (Matt. 13:52). With one eye on the past and the other on the present, then, 
commentators must learn what has been said as well as what is being said.

My own commentary is modest in scope and theological in orientation. Its 
purpose is to provide students at the master’s level with an initial reading of 
this great letter that will enable them to progress to more learned commentar-
ies. Each section of this commentary begins with a discussion of introductory 
matters of which readers need to be aware. Next, I seek to explain the train of 
thought in each unit. Finally, I conclude each section with a discussion of the 
theological issues that the text raises. This is the kind of commentary, then, 
that should enable readers to appreciate the overall message and argument 
of Romans.

Introductory Matters

There is little or no question about the authorship and literary integrity of 
Romans. Apart from the voices of a few exegetes such as Walter Schmith-
als (1975), there is little discussion about its literary integrity. Accordingly, 
although some have questioned if chapter 16 belongs to the original letter, 
there is no support for viewing Romans as a composite letter composed of 
earlier letters or fragments of letters. Rather, the most critical introductory 
issues surrounding Romans concern its occasion and purpose. Was there a 
specific occasion or reason why Paul wrote this letter to a community he did 
not establish and had not visited? Closely related to this question is another 
that can be posed in two ways. If there was a specific occasion, what was Paul’s 
reason for writing to the Romans? If there was none, why did he write? In this 
section, I consider these and other introductory issues. In the first section, I 
summarize what we can know about Paul’s circumstances when he wrote this 
letter. In the second, I summarize what we know about the circumstances of 
the Romans when they received this letter. In the third, I will consider why 
Paul wrote Romans. Finally, I conclude with a few observations about the 
manuscript tradition of Romans.

Paul’s Circumstances

Romans provides us with important information about Paul’s circumstances 
at the time that he was writing this letter. According to Rom. 16:23, Paul was 
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staying at the house of Gaius. Since Paul mentions Gaius and Crispus as two 
of the people whom he baptized when he was at Corinth (1 Cor. 1:14), we can 
assume that Paul wrote Romans from Corinth, unless the Gaius mentioned 
here is a different person. Moreover, since Paul tells the Romans that Macedo-
nia and Achaia (the northern and southern Roman provinces of Greece) have 
decided to contribute to the collection that he is about to bring to Jerusalem 
(Rom. 15:26), this indicates that Paul’s conflict with the Corinthian community 
(which was the occasion for Paul to write 2 Corinthians) had been resolved 
in his favor. If we date this conflict to the mid-fifties, as most commentators 
do, Paul is writing after the Corinthian crisis, about AD 56. We find some 
corroborating evidence for this in Acts 20:1–6, which relates that Paul stayed 
in Greece (Achaia, where Corinth is located) for three months (20:3) before 
sailing for Syria from Philippi, after the Feast of Unleavened Bread (20:6), 
which occurs in the spring. If the information of Acts is correct, Paul spent 
three months in Corinth, during which time he wrote Romans in the late 
winter and early spring of AD 56.

Paul informs the Romans that he has often tried to visit them (1:13) but 
has been prevented from doing so because of the demands of his missionary 
work in the eastern basin of the Mediterranean world, that is, modern-day 
Greece and Turkey (15:17–19, 22). But now that he has completed his mission-
ary work in the East, he hopes to open a new mission in the West, in Spain. 
Consequently, his plan is to visit Rome and then go to Spain (15:24). But before 
Paul can come to Rome, he has an important ministry to complete. Having 
taken up a collection among his Gentile churches for many years, he must bring 
that collection to Jerusalem (15:25–29). The pillar apostles (James, Cephas/
Peter, John) requested this collection at the time of the Jerusalem conference 
(Gal. 2:9–10), and Paul readily agreed to their wishes since he viewed the col-
lection as a visible sign of unity between his Gentile congregations and the 
Jewish-Christian congregation at Jerusalem (Rom. 15:27; 2 Cor. 9:11–15). As 
he writes Romans, however, Paul is apprehensive about the kind of reception 
he will receive at Jerusalem, and so he asks the Romans to join him in prayer 
for the success of his ministry to Jerusalem (15:30–33).

The Acts of the Apostles corroborates some of these events inasmuch as 
it tells us of Paul’s intention to go to Jerusalem and then visit Rome (19:21). 
Acts, however, says nothing about Paul’s intention to go to Spain, and it is 
strangely silent about the collection for Jerusalem, unless 24:17 is a reference 
to the collection. What Acts does tell us, however, is that Paul was not able to 
complete his plans in the way that he outlined them in Romans. For in addition 
to corroborating Paul’s decision to go to Jerusalem and then to Rome, Acts 
narrates what had not yet happened at the time that Paul wrote Romans: his 
extended imprisonment in Jerusalem and Caesarea (Acts 22–26) before being 
transferred as a prisoner to Rome (Acts 27–28), where he remained under house 
arrest for two years (28:30–31). Although the writings of the NT say nothing 
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further about Paul’s journey to Spain, the first letter of Clement does: “After 
he had been seven times in chains, had been driven into exile, had been stoned, 
and had preached in the east and in the west, he won the genuine glory for his 
faith, having taught righteousness to the whole world and having reached the 
farthest limits of the west” (1 Clem. 5.6–7, trans. Holmes 2007).

Paul’s circumstances at the time of writing Romans can be summarized in 
this way. He writes from Corinth, from the home of Gaius, during the winter 
and spring of AD 56. He has completed his work in the East, and he intends 
to open a mission in Spain. On his journey to Spain, he will visit the Christ-
believers at Rome. But before visiting them, he must bring the collection that 
he has been taking up among his Gentile congregations to the poor among the 
Christ-believers of Jerusalem. But what were the circumstances of the Roman 
Christians? Why was Paul writing to a community that he did not establish 
and had never visited?

The Circumstances of  the Romans

It is more difficult to determine the circumstances of the Romans than it is 
to describe Paul’s circumstances. The reason for this is that Paul is not writ-
ing to describe the circumstances of the Romans so much as he is responding 
to their circumstances. Thus, although we can deduce Paul’s circumstances 
from what he writes about himself, we must infer the circumstances of the 
Romans from what Paul writes to them. Because of the need to infer what is 
happening, scholars have described the circumstances of the Romans in dif-
ferent ways.

The different ways in which scholars have constructed the situation of the 
Romans is part of “the Romans Debate” that Karl P. Donfried (1991) has 
chronicled in a series of collected essays and that James C. Miller (2001) and 
A. Andrew Das (2007) have updated. This modern debate, which shows no 
sign of abating, attempts to understand the circumstances that occasioned 
Paul’s Letter to the Romans. The presupposition of the debate is that since 
Romans is a real letter, our understanding of it is dependent upon grasping the 
circumstances of those to whom it was written. A. J. M. Wedderburn (1991a, 
5) writes: “If this knowledge is in the case of Romans either not accessible or 
is at least disputed, then our understanding of what Paul is saying in Romans 
is of necessity flawed, uncertain and provisional.”

Before trying to summarize the main contours of this debate, it will be help-
ful to make two points. First, Christianity appears to have come to Rome soon 
after the death and resurrection of Christ. Although the writings of the NT give 
no indication how this happened, it is likely that this new faith was brought to 
Rome by believers who went there for a variety of reasons, business as well as 
missionary. Inasmuch as the synagogue provided a ready-made audience for 
this faith that proclaimed Jesus as the Messiah, some of the earliest Christians 
at Rome probably came from the Jewish synagogues. Second, although the 
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superscription of this letter, “To the Romans,” can give the impression that 
Paul was writing to a single community, it is evident from his greetings in Rom. 
16 that the Roman Christians belonged to different house churches. This may 
be the reason why Paul does not greet “the church at Rome” but writes “to 
those in Rome, God’s beloved” (1:7). But who were these believers to whom 
Paul was writing? Were they Jewish Christians who continued to practice the 
Mosaic law, or Gentile Christians who had been proselytes and still practiced 
the law, or Gentile believers who never practiced the law, or some mixture of 
the above? Were there divisions among the Roman Christians whom Paul was 
addressing? If so, were they between or within the Roman house churches? 
Finally, what was the attitude of the Roman Christians toward Paul?

The ethnic makeup of  the Romans. The ethnic makeup of the Roman 
Christians has been a point of contention among commentators. While the 
traditional approach views the Roman Christians as a mixed group composed 
of Gentile and Jewish believers, recent studies have focused on its Gentile 
component. Wedderburn (1991a, 50–54), for example, says that it is unwise 
to make a sharp distinction between Gentile and Jewish believers since some 
of the Gentiles may have been law-observant. Das (2007) goes further, vigor-
ously arguing that Paul was writing exclusively to Gentiles. Although this 
debate may appear to be merely academic, it has an important bearing on the 
interpretation of the letter and the attitude of Christians toward Jews. For 
whereas older commentators often maintained that Paul was arguing against 
Jewish arrogance, some recent commentators see Paul as railing against Gen-
tile arrogance.

The resolution of this question is difficult since it is possible to find evidence 
for both positions. For example, in the opening and closing of the letter it ap-
pears that Paul is and has been addressing a Gentile audience (1:6; 15:15–16). 
Moreover, in 11:13 Paul explicitly speaks to Gentiles. But in the body of the 
letter Paul addresses Jewish concerns that deal with Israel and its law. In 2:17 
he engages an imaginary Jewish interlocutor, and in 7:1 he writes that he is 
speaking to those who know the law. Furthermore, although the majority of 
those whom he greets in Rom. 16 are Gentiles, some are Jewish (Prisca and 
Aquila, Andronicus and Junia, and Herodion). In my view, then, although Das 
has made the strongest case to date for a purely Gentile audience, Paul’s appeal 
to his audience to welcome one another as Christ has welcomed them (15:7), 
which precedes his description of Christ as a minister to Jews and Gentiles 
(15:8–9), suggests that even if Paul’s audience was composed predominantly 
of Gentile believers, it included some Jewish Christ-believers as well.

Divisions among the Romans. Related to the issue of the ethnic makeup of 
the Roman Christians is the question of whether there were divisions among 
the Roman believers. This topic arises because of Paul’s discussion of the 
“weak” and the “strong” in 14:1–15:13, which has often been interpreted as a 
division between Jewish believers (the weak) who continue to observe dietary 
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and calendar prescriptions of the law and Gentile believers (the strong) who do 
not. But the evidence is not as clear as it may appear at first since it is possible 
that there were also Gentile proselytes who continued to observe the law. In 
my own view, the weak probably included Jewish and Gentile Christ-believers 
who continued to observe certain cultic aspects of the law.

How the Romans perceived Paul. How the Romans perceived Paul is another 
aspect of the question that deals with the circumstances of the Romans. It is 
evident from the long list of greetings in chapter 16 that Paul knew many of the 
people in the house churches at Rome, and that some of them were his friends 
and associates (Prisca and Aquila, Epaenetus, Andronicus and Junia, Amplia-
tus, Urbanus, Stachys, Persis, Rufus and his mother). We can assume that these 
people held a favorable opinion of Paul. Likewise, inasmuch as Paul identifies 
himself as one of the strong (15:1), we can assume that most of the strong at 
Rome would have agreed with the gospel that he preached. The weak, however, 
probably mistrusted Paul’s gospel because it encouraged the strong to act in a 
way that offended their convictions about food and certain days. Moreover, it is 
apparent from 3:8, and from the rhetorical objections that Paul lodges against 
his own gospel (6:1, 15; 7:7, 13), that there were misgivings about his gospel of 
justification on the basis of faith apart from doing the works of the law. On 
balance, then, it would seem that although there was goodwill toward Paul 
on the part of some of the Roman believers, there were others who had heard 
reports about the apostle that led them to mistrust his law-free gospel.

The situation of the Romans can be summarized in this way. Christianity 
had come to Rome long before Paul wrote to the Romans. While the original 
believers may have been converts from Judaism, there was a large Gentile con-
tingent in Rome at the time Paul wrote. These Roman Christians belonged to 
different household churches, in which there may have been tensions between 
Jewish Christians and law-observant Gentile Christians, on the one hand, and 
Gentile believers who did not observe the law, on the other. While the latter 
group was probably sympathetic to Paul’s gospel, the former was probably 
wary of the apostle’s teaching.

The Purpose and Function of  Romans

Given this description of the circumstances of Paul and the Romans, what 
can we say about the purpose and function of Romans? As with the other 
questions I have addressed, this one receives a variety of answers that are 
summarized in the works of Donfried, Wedderburn, Das, and Miller. In what 
follows, I focus on four proposals. The first three deal with Paul’s circum-
stances, whereas the fourth concerns itself with the circumstances of the 
Romans: (1) Paul writes to summarize his gospel; (2) Paul writes to prepare 
his defense at Jerusalem; (3) Paul writes to enlist the support of the Romans 
for his mission to Spain; (4) Paul writes to resolve the problem of the weak 
and the strong.
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A summary of  Paul’s gospel. Prior to Ferdinand Christian Baur’s 1836 essay, 
which deals with the purpose and occasion of Romans, most commentators 
viewed Romans as something akin to a compendium of the apostle’s theology, 
especially his teaching on justification by faith (R. Morgan, DBI 2:416). There 
was good reason for this. In this letter, more than any other, Paul presents 
his gospel in an orderly fashion by focusing on humanity’s need for redemp-
tion and God’s response to this need. This is why, even after Baur’s essay, 
many scholars continued to argue that Paul used the occasion of this letter 
to summarize the essential points of his gospel. The classic essays of T. W. 
Manson (1991) and Günther Bornkamm (1991) provide two examples of this 
approach. In recent years, however, as scholars have studied the “frame” of 
Romans (the letter opening and the letter closing) and Paul’s discussion of the 
weak and the strong (14:1–15:13), this position has fallen from favor (Miller 
2000; Toney 2008).

A defense speech with Jerusalem in view. A few scholars have argued that 
Paul’s immediate purpose was to enlist the support of the Romans for his 
upcoming visit to Jerusalem and to rehearse the kind of speech he would give 
in defense of his gospel before a hostile Jewish-Christian audience in that city 
(Jervell 1991). While this is an intriguing position, it has never been able to 
explain why Paul wrote this letter-speech to the Romans.

A letter of  introduction in view of  Paul’s mission to Spain. Others have seen 
Paul’s upcoming mission to Spain as the key to interpreting Romans (Jewett 
2007, 87–91). In their view, Paul is traveling to Rome to enlist the help of the 
Romans for his mission to Spain. However, since the majority of the Roman 
Christ-believers do not know him, and since there are rumors circulating about 
him, Paul must present his gospel to them in order to gain their goodwill. Ac-
cordingly, he introduces himself to the Romans by explaining the gospel he 
preaches among the Gentiles. Romans, then, is a kind of ambassadorial letter 
in which Paul presents his apostolic credentials to the Romans. But if this is 
the case, it is strange that he waits until the very end of the letter to reveal his 
plans to go to Spain.

The weak and the strong. Unlike the first three proposals, which deal with 
Paul’s circumstances (his desire to summarize his gospel, his defense at Jeru-
salem, his Spanish mission), this proposal interprets Romans in terms of the 
circumstances of the Roman Christians. In light of Paul’s discussion of the 
weak and the strong (14:1–15:13), scholars have constructed a number of sce-
narios to explain what was happening at Rome, the most popular being “the 
Claudius Hypothesis” (Marxsen 1968, 95–104). According to this scenario, 
when the Jewish Christians returned to Rome after the Roman emperor Clau-
dius had expelled the Jews from Rome in AD 49 because of disputes over a 
certain “Chrestus,” they encountered a new situation. The Gentile Christians 
who had not been expelled from Rome were in the ascendancy, and they were 
now lording their position over the returning Jewish Christians who continued 
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to practice the Mosaic law. Aware of this problem, Paul tries to relieve the 
tension between these two groups since it endangers his gospel, which seeks 
to unite Gentile and Jew in Christ. While stimulating, this proposal labors 
under the burden of explaining why Paul wrote the first eleven chapters of 
Romans.

Given the inability of any one proposal to explain “the purpose” for Ro-
mans, Wedderburn (1991a, 140–42) is probably correct when he argues that 

it is better to talk about the “reasons” 
for Romans rather than “the reason” for 
Romans. Paul undoubtedly had multiple 
reasons for writing Romans: his upcom-
ing visit to Jerusalem, his mission to Spain, 
the tensions within the Roman community, 
the rumors and slanders about his gospel, 
and his desire to preach his gospel to the 
Romans. Accordingly, since his missionary 
work in the East was done, he writes this 
extended letter, which approaches the form 
of a letter-essay (Stirewalt 1991), to present 
himself to the Romans for some or all of 
the reasons listed above.

This said, it seems to me that although we 
cannot know with complete assurance Paul’s 
inner purpose(s) for writing this letter, we can 
know what L. Ann Jervis (1991, 34) calls the 
“communicative function” of Romans, by 
which she means “the overriding intention of 
the communication without suggesting that 
one is peeking into Paul’s mind.” In this re-
spect, Jervis is correct when she writes: “The 

function of Romans is to preach the gospel by letter to the Christian converts at 
Rome” (164). This is why Paul says that he is eager to preach the gospel to those 
at Rome (1:15), and why he reminds the Romans of the grace of apostleship that 
has been given to him to preach to the Gentiles, among whom are the Romans 
(1:6; 15:15–21). Consequently, although Paul hopes to preach the gospel when he 
comes to Rome, he is already preaching to the Romans through this letter, which 
will be read in their assemblies before his arrival. Romans continues to function 
in this way today whenever it is read in the liturgical assembly. For when it hears 
Romans proclaimed, the assembly hears the gospel of Paul.

The Text of  Romans

While a few papyri dating from as early as the second and third centuries con-
tain portions of Romans, the full text is found only in parchment manuscripts, 

The Expulsion of the Jews 
from Rome

“Since the Jews constantly made 
disturbances at the instigation 
of Chrestus, he [the Roman Em
peror Claudius] expelled them 
from Rome.” (Suetonius, Claud. 
25, trans. Graves 1979)

“There [at Corinth] he found a 
Jew named Aquila, a native of 
Pontus, who had recently come 
from Italy with his wife Priscilla, 
because Claudius had ordered 
all the Jews to leave Rome.” 
(Acts 18:2)
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the most important of which are uncials (manuscripts written in capital letters), 
although there are two important minuscules (manuscripts written in small and 
usually cursive letters), 33 and 1739, that are of high quality.

The following summary of papyri and parchment manuscripts is drawn 
from Kurt and Barbara Aland (1989), and from Bruce M. Metzger and Bart D. 
Ehrman (2005). In discussing the comparative value of the papyri and parch-
ment manuscripts, I have employed the Alands’ (335–36) five categories: 
(I) “Manuscripts of a very special quality.” These are “manuscripts with a 
very high proportion of the early text.” Papyri and manuscripts of the Alexan-
drian text type belong to this category. (II) “Manuscripts of a special quality.” 
These contain “a considerable portion of the early text” but manifest “alien 
influences,” especially from the Byzantine tradition. (III) “Manuscripts with 
a small but not a negligible proportion of early readings, with a considerable 
encroachment of polished readings.” (IV) “Manuscripts of the Western text, 
or the D text.” This text tends to be more expansive. (V) “Manuscripts with 
a purely or predominantly Byzantine text.” Although this text offers a more 
polished reading, it is usually viewed as the least reliable for establishing the 
earliest text.

Among the papyri (�10, 26, 27, 31, 40, 46, 61, 94, 113), four date from the third century 
(�27, 40, 46, 113), one from the fourth (�10), and the others (�26, 31, 61, 94) ranging 
from the fifth to the seventh centuries. The most complete and important of 
these papyri is the Chester Beatty Papyrus �46, which contains Rom. 5:17–6:14; 
8:15–15:9; 15:11–16:27 and dates from about AD 200. The Alands identify 
it as a “free text” of category 1. �46 is important for the textual history of 
Romans because it places the doxology, which is usually found at the end of 
Romans (16:25–27), after chapter 15.

Among the uncials that contain the full, or nearly the full, text of Romans, 
I highlight nine:

Figure 1. MS 0220 (Rom. 4:23–5:3; 5:8–13), 
Egypt, third century AD. This fragment of a 
vellum (sheepskin) manuscript shows wording 
from Rom. 4:23–5:3 written in an uncial script 
(i.e., all capital letters). In manuscripts of this 
period, there was no punctuation and no spac-
ing between words.M
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Manuscript 
number Latin name

Traditional 
letter 

designation Date Category

01 Sinaiticus א 4th century category I

02 Alexandrinus A 5th century category I 
(in Paul)

03 Vaticanus B 4th century category I

04 Ephraemi Syri 
Rescriptus

C 5th century category II

010 Augiensis Fp 9th century category II

012 Boernerianus Gp 9th century category III

020 Angelicus Lap 9th century category V

044 Athous Lavrensis Ψ 8th/9th century category III

The following papyri and manuscripts belong to category I, making them 
especially important for establishing the earliest text of Romans: all of the 
papyri except �61 (category II) and �94 (not categorized because it is too brief), 
the uncials 01, 02, 03, and the minuscules 33 and 1739. The most important 
textual problem in Romans concerns the doxology (16:25–27), which occurs 
in different places in the manuscript tradition, thereby raising the question 
of the letter’s original form. I will discuss this problem in the introductory 
matters that pertain to the letter closing (15:14–16:27).

Tracing the Train of  Thought

One of the distinguishing characteristic of this commentary series is its focus on 
the author’s train of thought. Accordingly, rather than provide readers with a 
detailed exegetical analysis of individual words and verses, I seek to clarify Paul’s 
overall argument, unit by unit. But Paul’s thought is complex, and even when one 
understands his train of thought in a particular unit, it is necessary to see how 
the many literary units that constitute Romans are related to one another in the 
service of Paul’s overall argument. While I have tried to review his overall argu-
ment throughout this commentary, especially when embarking on new sections 
of the letter, it will be helpful to summarize the overall movement of Romans 
before attending to a closer reading of the letter’s individual units. In this way, 
those who read all or part of this commentary will have an understanding of the 
letter’s argument. Below is the outline that guides my reading of the text.

The Letter Opening (1:1–17)

Romans begins with a letter opening in which Paul introduces himself, 
summarizes the gospel he preaches, announces his desire to visit the Romans, 
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and explains why he is not ashamed of the 
gospel. In explaining why he is not ashamed 
of the gospel, Paul announces the theme 
that underlies his gospel: the righteousness 
of God, by which he means God’s saving 
justice as revealed in Christ for the salvation 
of all, Gentile as well as Jew. This carefully 
constructed letter opening is longer than 
any other Pauline greeting because Paul is 
introducing himself to a community he did 
not establish and most of whose members 
have never seen or heard him, although 
some have heard rumors and scandalous 
remarks about his law-free gospel. In the 
letter closing, Paul will return to several of 
the themes he announces in the letter open-
ing, especially his apostolic commission and 
plans to visit Rome, thereby enclosing the 
body of the letter in a frame that consists of 
an opening and closing that interpret each 
other as well as the entire letter.

Gentiles and Jews in the Light of  God’s 
Wrath (1:18–3:20)

Having announced that he is not ashamed 
of the gospel because it reveals God’s righ-
teousness, Paul proclaims that the wrath 
of God is presently being revealed against 
the impiety and unrighteousness of those 
who are suppressing the truth of God. The 
righteousness and the wrath of God can 
be compared to two sides of a coin. “The 
wrath of God is to unbelief the discovery of His righteousness, for God is 
not mocked. The wrath of God is the righteousness of God—apart from and 
without Christ” (Barth 1933, 43).

Paul’s purpose in this part of Romans is to show that all, without excep-
tion, Jew as well as Gentile, are in need of the saving righteousness that God 
has manifested in Christ because all, Jew as well as Gentile, are under the 
domination of a cosmic power that Paul identifies as “sin.” Although Paul 
will not explain how “sin” has attained this status until chapter 5, this part 
of Romans seeks to persuade Paul’s audience of the sinful plight in which 
humanity finds itself and so its need for the saving righteousness that God 
reveals in Christ.

Three Text Types

The Alexandrian text is considered 
to be the earliest and most reliable text 
type. Among its chief witnesses are 
the Bodmer papyri, especially �66 and 
�75 (which contain early fragments of 
Luke and John), Codex Sinaiticus (א), 
and Codex Vaticanus (B).

The Western text, which often 
manifests distinctive and expansive 
readings, appears to have been used 
in Italy, Gaul, and North Africa. Its 
chief witness is the text of D, compris-
ing Codex 05 (Bezae Cantabrigiensis) 
for the Gospels and Codex 06 (Cla-
romontanus) for the Epistles.

The Byzantine text (variously re-
ferred to as the Syrian text, the Koine 
text, the Ecclesiastical text, the An-
tiochian text, the Majority text) is 
witnessed to by the majority of NT 
manuscripts. It was the imperial text 
of Constantinople and was used 
throughout the Byzantine Empire. 
Since it tends to introduce stylistic 
improvements, it is less reliable for 
establishing the earliest text.
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Paul develops his argument in four movements. First, he points to the failure 
of the Gentile world to acknowledge the truth and glory of God, even though 
it knew something of God from the created world (1:18–32). Consequently, 
God is presently manifesting his wrath against the sinful Gentile world by 
handing the Gentiles over to their own sinfulness so that the punishment of 
sin is to live in one’s sin. Second, before turning to the situation of the Jewish 
world, Paul points to the impartiality of God (2:1–16). God does not judge 

An Outline of Romans

The letter opening (1:1–17)

Formal greeting and introduction 
(1:1–7)

Thanksgiving and travel plans (1:8–17)

Gentiles and Jews in the light of 
God’s wrath (1:18–3:20)

Gentile failure to acknowledge God 
(1:18–32)

The revelation of God’s wrath (1:18)

Why God’s wrath is being revealed 
(1:19–23)

How God’s wrath is being revealed 
(1:24–31)

Final condemnation (1:32)

God’s impartial judgment of Gentiles 
and Jews (2:1–16)

God’s just and impartial judgment 
(2:1–11)

An example of God’s impartiality 
(2:12–16)

Jewish failure to observe the law 
(2:17–29)

Reliance on the law is insufficient 
(2:17–24)

Reliance on circumcision is insufficient 
(2:25–29)

Gentiles and Jews under the power of 
sin (3:1–20)

Questions and responses (3:1–8)

All under the power of sin (3:9–20)

Gentiles and Jews in the light of 
God’s righteousness (3:21–4:25)

A righteousness accessible to all 
through faith (3:21–31)

Abraham, the father of all who believe 
(4:1–25)

“It was credited to him as righteousness” 
(4:1–12)

“Abraham believed” (4:13–22)

Conclusion (4:23–25)

The experience of salvation in 
the light of God’s righteousness 
(5:1–8:39)

Transferred from the realm of sin to 
the realm of grace (5:1–21)

Humanity’s new relationship to God as 
its ground for hope (5:1–11)

The reason for this new relationship 
and hope (5:12–21)

No longer slaves of sin and death 
(6:1–23)

Why believers should not remain in sin 
(6:1–14)

A change of allegiance from sin to righ-
teousness (6:15–23)

Released from a law frustrated by sin 
(7:1–25)

An example from the law (7:1–6)

The law is not sinful (7:7–12)

The law did not bring death (7:13–23)

Conclusion (7:24–25)
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people on the basis of who they are but on the basis of what they do or fail 
to do. Having reminded his audience of God’s impartiality, Paul in the third 
movement indicts the Jewish world for its failure to do the law in which it 
rightly boasts, for reliance on the law and circumcision are insufficient if one 
does not do the law (2:17–29). Paul begins the fourth movement by asking, if 
this is the situation in which the Jewish world finds itself, then what advantage 

Life and hope in the realm of the 
Spirit (8:1–39)

The Spirit as the source of life (8:1–17)

The Spirit as the source of hope 
(8:18–30)

The irrevocable character of God’s love 
(8:31–39)

God’s righteousness and the destiny 
of Israel (9:1–11:36)

The mystery of divine election 
(9:1–29)

Paul’s concern for Israel (9:1–5)

The principle of election (9:6–13)

A first objection and Paul’s response 
(9:14–18)

A second objection and Paul’s response 
(9:19–29)

The reason for Israel’s failure 
(9:30–10:21)

Israel’s failure to attain righteousness 
(9:30–10:4)

The righteousness that comes from 
faith (10:5–13)

Israel’s disobedience (10:14–21)

God’s irrevocable call (11:1–36)

A remnant remains (11:1–6)

The hardening of “the rest” of Israel 
(11:7–10)

The purpose of Israel’s misstep 
(11:11–12)

A warning to Gentile believers 
(11:13–24)

The revelation of the mystery of Israel 
(11:25–32)

God’s inscrutable wisdom (11:33–36)

God’s righteousness and the moral 
life of the justified (12:1–15:13)

Love and obedience in the new age 
(12:1–13:14)

Paul’s fundamental moral exhortation 
(12:1–2)

Living as one body in Christ (12:3–8)

Genuine love (12:9–21)

Subordination to those in authority 
(13:1–7)

Love as the fulfillment of the law 
(13:8–10)

The moral life in light of the end 
(13:11–14)

Welcoming one another according to 
the example of Christ (14:1–15:13)

An exhortation not to judge one an-
other (14:1–12)

An exhortation not to scandalize one 
another (14:13–23)

An exhortation to support the weak 
(15:1–6)

An exhortation to receive one another 
(15:7–13)

The letter closing (15:14–16:27)

Paul’s travel plans (15:14–33)

Commendation of Phoebe and greet-
ings to those in Rome (16:1–16)

A warning (16:17–20)

Greetings from those with Paul 
(16:21–23)

[Grace (16:24)]

Doxology (16:25–27)
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is there in being a Jew (3:1–20)? After assuring his audience that there are 
many advantages, he comes to the climax of his argument. Although the 
Jewish world enjoys the advantage of the law and circumcision, it is no better 
off, because all are under the power of “sin” (3:9). Consequently no one will 
be justified before God by doing the works of the law (3:20) because all are 
under the power of “sin.”

Although this description of the human plight may seem excessive, Paul 
is not giving a sociological analysis of the human condition. Standing on a 
higher mountain, he is revealing the situation of humanity apart from Christ 
when the human situation is analyzed in light of the saving righteousness that 
the gospel proclaims.

Gentiles and Jews in the Light of  God’s Righteousness (3:21–4:25)

Having argued that all, Jews as well as Gentiles, find themselves in a pre-
dicament from which they cannot free themselves because they are under the 
power of “sin,” Paul returns to the theme of God’s saving righteousness, which 
he introduced in 1:17. In one of the most important passages of Romans, he 
declares that God has manifested his saving righteousness in Christ’s death on 
the cross. This death has resulted in redemption, justification, atonement, and 
the forgiveness of sins (3:21–26). Consequently, there is no room for boasting 
before God, because all, Jew as well as Gentile, are justified on the basis of 
faith apart from doing the works of the Mosaic law (3:27–31). To show that 
his gospel confirms the law rather than nullifies it, in chapter 4 Paul recounts 
the story of Abraham. In light of the gospel he exegetes the text: “Abraham 
believed God, and it was credited to him as righteousness” (Gen. 15:6). Not-
ing that God acquitted Abraham on the basis of Abraham’s trusting faith in 
God’s promises before Abraham was circumcised, Paul presents Abraham as a 
model for Gentiles as well as Jews who walk in the way of faith that Abraham 
exhibited when he was still uncircumcised. Paul concludes this chapter with a 
description of Abraham’s faith that was a type of resurrection faith inasmuch 
as Abraham believed God’s promise even when his body and the womb of 
his wife Sarah were, for all practical purposes, dead. Such faith shows that 
Abraham was already believing in the God and Father of Jesus Christ, who 
raises the dead.

The Experience of  Salvation in the Light of  God’s Righteousness (5:1–8:39)

After establishing the universal need for salvation and showing that God has 
responded to this need by manifesting his saving righteousness in Jesus Christ, 
Paul provides his audience with an extended discussion of the meaning and 
implication of God’s righteousness for the Christian life. Paul develops this 
part of Romans in four movements. In the first, he describes how the justified 
have been transferred from the realm of “sin” to the realm of God’s “grace” 
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(5:1–21). This movement begins with a description of the new situation in 
which believers find themselves (5:1–11): they are at peace with God because 
they have been justified and reconciled to God. Having been justified and 
reconciled to God, they can be all the more confident that they will be saved. 
Accordingly, believers live in hope of final salvation, a theme to which Paul 
will return at the end of chapter 8. To explain how this situation came about 
and how sin entered the world, Paul draws a comparison between Adam’s act 
of disobedience that brought “sin” and “death” into the world, and Christ’s 
singular act of obedience that brought “grace” and “life” into the world.

The second movement of Paul’s discussion deals with the problem of sin 
in the Christian life (6:1–23). Since Paul’s gospel proclaims that when sin 
increased, God’s grace increased all the more (5:20), doesn’t this imply that 
there is no need to stop sinning? Paul responds to this objection in two ways. 
First, he argues that believers died to sin when they participated in Christ’s 
death through their baptism. Consequently, they have died to the power of 
sin over their lives (6:1–14). Second, he reminds them that they are no longer 
slaves of “sin,” which pays a wage of “death,” but slaves of righteousness, 
which gives them the gift of eternal life (6:15–23). Consequently, although it 
is possible for the justified to sin, continuing to sin is incongruous with the 
gospel that Paul preaches.

In the third movement of this part of the letter, Paul takes up the question 
of the Mosaic law (7:1–25). Does Paul’s gospel imply that there is something 
sinful about the law (7:7)? Did the law bring people to death (7:13)? Paul 
emphatically denies these charges against his gospel by affirming that the law 
is holy (7:12) and spiritual (7:14). The culprit is not the law but the power of 
indwelling sin that frustrates the human person’s desire to do what is good. In 
one of the most important and disputed passages of Romans, Paul describes 
the plight of the conflicted self that knows God’s will but cannot do it because 
of the power of indwelling sin (7:13–23). The chapter comes to its climax with 
a cry of desperation: “Miserable one that I am, who will rescue me from this 
body doomed to death?” (7:24).

In chapter 8, the fourth movement of Paul’s argument, the apostle answers 
this cry. What the law could not do, God has done by sending his own Son into 
the realm of the flesh to combat sin in its own realm. After explaining how 
God has dealt with sin by sending his own Son (8:1–4), Paul describes the new 
life of those who are in the realm of God’s Spirit rather than in the realm of 
the flesh (8:5–17). Empowered by the Spirit, they can now live in a way that 
is pleasing to God. In the second half of chapter 8 (8:18–30), Paul returns to 
the theme of eschatological hope that he introduced in 5:1–11. Because the 
justified have received the gift of God’s Spirit, they can be confident that God, 
who raised Jesus from the dead, will raise them as well. In addition to this, Paul 
affirms that the whole of creation is waiting for the revelation of God’s children 
(which will occur at the general resurrection of the dead) so that creation itself 
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can be set free from its bondage to futility. The chapter ends with a dramatic 
statement of God’s irrevocable love for the justified, which assures them that 
nothing can separate them from God’s love for them (8:31–39).

God’s Righteousness and the Destiny of  Israel (9:1–11:36)

After the ecstatic statement of confidence that concludes chapter 8, it might 
appear that Paul has said all that needs to be said about the righteousness 
of God. But this is not the case. Before he can complete his proclamation of 
God’s saving righteousness, Paul must deal with two issues: (1) the failure of 
Israel to believe in the saving righteousness that God has revealed in Christ, 
and (2) the moral life of the justified. Paul deals with the first of these issues 
in Rom. 9–11, and with the second in 12:1–15:13.

As nearly all contemporary commentators insist, Rom. 9–11 is an integral 
part of Paul’s exposition of the gospel since the fundamental question that 
drives the discussion is the faithfulness and integrity of God: Has God been 
faithful to Israel? Given the content of Paul’s gospel, which proclaims justifica-
tion on the basis of faith rather than on the basis of doing the works of the 
Mosaic law, it might appear (1) that God’s ways have changed, (2) that God 
has not been faithful to the covenant promises made to Israel, and (3) that God 
has rejected his people. If this is the case, God is no longer reliable; God can 
no longer be trusted; God is not righteous. Accordingly, Rom. 9–11 is Paul’s 
most profound discussion about God.

Paul develops this part of Romans in three movements. In the first, he con-
siders the mystery of divine election by which God created Israel and continues 
to work on Israel’s behalf (9:1–29). After expressing his deep concern for his 
people, Paul reviews the history of Israel to show how God created and has 
sustained Israel on the basis of divine election (9:6–13). He then confronts two 
objections to the principle of election: first, election implies injustice on God’s 
part (9:14–18); second, God should not find fault, because no one can oppose 
God’s will (9:19–29). In response to the first objection, he recalls the account 
of the hardening of Pharaoh to show that everything depends on God’s mercy. 
In response to the second, he argues that it is not the place of the creature to 
question the Creator. He then explains that just as God created Israel on the 
basis of election, so God is presently creating a people from the Gentiles as 
well as the Jews. The word of God has not failed (9:6); for God is acting as 
God has always acted, on the basis of election and mercy.

In the second movement of his argument, Paul contends that the problem is 
not with God but with Israel’s refusal to recognize God’s saving righteousness 
revealed in Christ (9:30–10:21). The movement begins by highlighting the paradox 
that the Gentiles, who did not pursue righteousness, have attained it; yet Israel, 
which zealously pursued righteousness on the basis of the law, has failed to attain 
that righteousness (9:30–33). Paul’s response is that Israel’s zeal for the law was 
misguided because it did not recognize that Christ was the goal and terminus of 
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the law. Consequently, Israel found itself pursuing its own righteousness rather 
than the righteousness God revealed in Christ (10:1–4). Paul concludes this move-
ment by describing what he means by the righteousness that comes from faith 
(10:5–13) and by affirming that Israel has indeed heard the gospel (10:14–21). 
As Isaiah prophesied long ago, Israel has been, and remains, disobedient. The 
problem, then, is not the unfaithfulness of God but the disobedience of Israel.

In the third movement, Paul affirms God’s irrevocable call of Israel (11:1–36). 
God has not rejected Israel, for although Israel has been disobedient, a faithful 
remnant remains, but a hardening has come upon the rest of Israel (11:1–10). 
However, this hardening is part of the divine plan. By it salvation has come to 
the Gentiles in order to make disobedient Israel jealous so that it will embrace 
the righteousness revealed in Jesus Christ (11:11–12). Consequently, Paul warns 
his Gentile readers who have been grafted into the olive tree, which is Israel, 
not to boast against unbelieving Israel because God is able to graft those who 
have not believed into the tree from which they were cut off (11:13–24). After 
this warning, Paul reveals a mystery: all Israel will be saved (11:25–32). Filled 
with awe as he contemplates the divine plan that will bring Jew and Gentile 
to salvation, Paul concludes this part of his letter with a hymn-like passage 
that celebrates God’s inscrutable wisdom (11:33–36).

God’s Righteousness and the Moral Life of  the Justified (12:1–15:13)

Although Paul has completed what is sometimes called the “doctrinal” 
portion of his letter, he has not finished his exposition of the gospel. For in 
the final part of Romans he must draw out the implications of his gospel for 
everyday life. Paul develops this part in two movements. First, he presents the 
Romans with a general moral exhortation (12:1–13:14) before addressing a 
concrete issue pertinent to the Roman house congregations (14:1–15:13).

Paul sounds the leitmotif for his moral exhortation in 12:1–2 when he 
presents the moral life as an act of worship. The moral life that Paul envisions 
is integrally connected to the gospel he preaches inasmuch as it is a grateful 
response to what God has done in Christ. Consequently, living a morally good 
life becomes a way in which the justified offer themselves as living sacrifices to 
God. Following this initial exhortation, Paul embarks upon the first part of 
his paraenesis (12:3–13:14). Here he encourages the Romans to work for the 
good of one another by exercising the gifts that have been entrusted to them 
for their mutual benefit. He then provides the Romans with a description of 
genuine love, exhorting them not to avenge themselves but to leave retribution 
to God. Next, Paul exhorts the Romans to be subject to those in authority 
and pay taxes to those to whom they are due. He concludes this section by 
reminding his audience that all of the commandments find their fulfillment in 
the commandment to love one’s neighbor, and he encourages them to prepare 
themselves for the struggle that the moral life entails since the day of their 
salvation is at hand.
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In the second section of his paraenesis, Paul addresses the problem of the 
“weak” and the “strong” (14:1–15:13). Although commentators differ in the 
way they interpret the historical situation behind this section, the general thrust 
of Paul’s argument suggests that he is addressing opposing factions among 
the Roman Christians, some of whom continue to practice certain dietary 
and calendar prescriptions of the law, and others who do not. Although Paul 
identifies himself as belonging to the strong, he exhorts the strong not to 
scandalize the weak and, if necessary, to curb their freedom in these matters. 
The entire section comes to a climax when Paul calls upon the weak and the 
strong to welcome each other as Christ has welcomed them (15:7–13).

The Letter Closing (15:14–16:27)

The letter closing returns to several of the themes that Paul introduced in 
the letter opening, thereby forming a frame around the body of the letter. It 
begins with Paul repeating his plans to visit Rome, which he announced in 
the letter opening (15:14–33). But this time he reveals that his visit is only one 
stage of a greater journey that will bring him to Spain, where he will open a 
new mission. Before he comes to Rome and goes to Spain, however, he must 
travel to Jerusalem to deliver the collection he has been taking up among his 
Gentile congregations for the poor among the Jewish believers in Jerusalem. 
After announcing his travel plans, Paul commends Phoebe (who may be the 
bearer of the letter) to the Romans before greeting several of the Roman Chris-
tians (16:1–16). The letter concludes with a warning about those who would 
cause divisions (16:17–20), greetings from those who are with Paul at Corinth 
(16:21–23), a grace wish that is not present in all manuscripts (16:24), and a 
benediction (16:25–27), which is found in different places in the manuscript 
tradition.

Theological Issues

Although Romans is an “occasional letter,” inasmuch it was occasioned by the 
circumstances of Paul and the Romans, it remains a profoundly theological 
document that deals with issues central to humanity’s relationship with God. 
This is not to say that Romans is a theological essay or a systematic compen-
dium of Paul’s theology. But it is a religious document composed by a man 
who has reflected deeply on the significance of the saving justice that God 
manifested in Christ. In doing so, Paul presents us with a series of insights 
that are foundational for the Christian understanding of the human person 
(anthropology), God’s redemptive work in Christ (Christology and soteriol-
ogy), the new community of believers whom God has called and sanctified 
in Jesus Christ (ecclesiology), the new life that believers live in and through 
the power of God’s Spirit (ethics), and the hope of this sanctified community 
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(eschatology). In effect, Romans provides us with the outline of a redemptive 
story that encompasses humanity’s predicament prior to Christ, its redemp-
tion in Christ, and its hope for the final salvation and glorification it will enjoy 
when it participates in the glory that the risen Christ already enjoys.

God Who Is Righteous

From start to finish, Romans is about God. The gospel that Paul proclaims 
is God’s own good news, God’s gospel (1:1). The content of this gospel is 
God’s Son; it is a gospel about Christ (1:4). This gospel is the power of God 
that brings people to salvation (1:16), for in the proclamation of the gospel, 
God’s own righteousness (that is, God’s saving justice, God’s way of righting 
wrong, God’s faithfulness and integrity) is revealed (1:17). In the face of sin, 
this righteousness is manifested as wrath, which results in condemnation for 
those who willfully refuse to acknowledge the truth and glory of God (1:18; 
2:5). But God’s judgments are always just because God is an impartial judge 
(2:11).

To deal with sin, God manifests his saving righteousness in the death of his 
Son on the cross (3:21–26). In doing so, God proves his love for sinners (5:8) 
by justifying the ungodly (5:6). Consequently, although God rightly manifests 
wrath in the face of sin, this wrath is the prelude to, and the manifestation 
of, God’s saving righteousness in Christ. For where sin increased, God’s grace 
abounded all the more (5:20). Because of the saving righteousness that God 
has manifested in Christ, there is nothing that can separate the justified from 
the love that God has for them (8:31–39).

Paul’s most profound discussion about God occurs in Rom. 9–11, where 
he vigorously argues for the faithfulness and integrity of God. For if God’s 
word has failed, and if God has rejected his people, then the God and Father 
of Jesus Christ is no longer the God of Abraham, Isaac, and Jacob. This is 
why Paul is firmly convinced that Israel’s blindness is only temporary and is 
presently serving a greater purpose. For in God’s own way and in God’s own 
time, Israel will be saved. There is a depth to the wealth of God’s wisdom 
and knowledge, then, that humans can never plumb, making God’s decrees 
unfathomable and God’s ways inscrutable (11:33). God is ultimately the source 
of hope—the God of hope (15:13)—because only God can give life to the 
dead and call into being what does not exist (4:17). In justifying the ungodly 
and raising the dead, God exhibits his love and creative power in a new and 
powerful way.

Christ the Eschatological Adam

In speaking of Christ, Paul talks about God as well; for it is in Christ that 
God reveals his saving righteousness. At the outset of this letter, Paul affirms 
Christ’s Davidic lineage and so his messianic pedigree (1:3). Although Paul 
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uses Christos as though it were a proper name, he is aware of its messianic 
significance, and in at least one instance he employs the term in its titular sense 
(9:5). Consequently, its messianic meaning remains close at hand. Christ is the 
agent of God’s redemptive work, the anointed one for whom Israel hoped. But 
in the light of Christ’s resurrection, Paul is keenly aware that Jesus is defined 
by what God has done in his Anointed more than by traditional messianic 
expectations. In light of the resurrection, Paul views Christ as the Son/Son of 
God (1:4, 9; 5:10; 8:3, 29, 32), the Lord (1:7; 4:24; 5:1; 10:9), the Lord of the 
dead as well as of the living (14:9).

Paul’s understanding of Jesus, however, should not be limited to the titles 
he applies to him, since Romans focuses on what God has done in Christ (so-
teriology) more than on who Christ is (Christology). In addition to identifying 
Jesus as Christ, Son, and Lord, then, we can rightly call him the Justifier, the 
Redeemer, the Reconciler, and the Savior since he is the one in whom God 
justifies, redeems, reconciles, and saves humanity (3:24; 5:9–10). God, then, is 
revealed in Christ, and Christ is identified through God’s saving work.

Paul presents Jesus as the eschatological Adam, the new human being who 
obediently does God’s will. Although this Adam Christology occurs most 
explicitly in 5:12–21, it is a subtext that runs throughout this letter. For inas-
much as humanity has fallen short of God’s glory because it has refused to 
acknowledge God, it found itself in the sphere of sin and death, the sphere 
of the old Adam, a realm in which it is impossible to please God. Conse-
quently, it became necessary for God to send his own Son to do what the law, 
frustrated by sin, could not do, in order to transfer humanity to the realm of 
the eschatological Adam, who was perfectly obedient to God. The destiny of 
this new human being is the destiny of all who live in him. For just as God 
raised Christ from the dead and made him the eschatological Adam, so God 
will raise those who live in the sphere of the new human being. The justified, 
then, are coheirs with Christ and will be glorified with him, provided they 
suffer with him (8:16–17).

The Spirit of  God and Christ

If God is the primary actor in the drama of salvation that Paul presents in 
Romans, and if Christ is the agent by whom God accomplishes this drama, 
then it is the Spirit of God and the risen Christ that enable the justified to live 
the new life that God makes possible in Christ. At the outset of Romans, Paul 
affirms that Jesus was appointed as Son of God in power by God’s Spirit at 
the resurrection from the dead (1:4). Accordingly, even though Paul affirms 
the preexistence of Christ (Phil. 2:6), he understands that the resurrection 
was the moment of Christ’s enthronement as Son of God in power by God’s 
Spirit. Because the risen Lord was endowed with this Spirit in a powerful way 
at his resurrection from the dead, Paul can speak of the Spirit as the Spirit 
of Christ as well as the Spirit of God (Rom. 8:9). In writing this, Paul is not 
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implying that there are two Spirits. Rather, he is suggesting that since the risen 
Lord enjoys the fullness of God’s Spirit, this Spirit can be called the Spirit of 
Christ as well as the Spirit of God.

Thanks to God’s redemptive work in Christ, believers enjoy this gift of 
the Spirit, and this assures them that just as God raised Jesus from the dead, 
so God will raise them from the dead as well (8:11). The Spirit, then, is the 
foretaste as well as the assurance of resurrection life. To be in the Spirit is to 
be in the realm of the eschatological Adam. Those who live in the realm of 
the Spirit are no longer determined by the powers of sin and death; they no 
longer need to live according to the flesh, which represents all that is mortal 
and destined to die.

Humanity Justified and Reconciled to God

Our discussion of the Spirit has brought us to our final topic: God’s redemp-
tive work in Christ on behalf of humanity. Apart from Christ, humanity was in 
a sinful predicament from which it could not extricate itself. This predicament 
came about because the creature rebelled against the Creator. This rebellion, in 
turn, introduced the power of sin into the world, which brought another cosmic 
power, the power of death (5:12). Accordingly, Adamic humanity found itself 
under the domination of a cosmic power called “sin” (3:9), which frustrated 
its desire to do God’s will as expressed in the law (7:13). The end result, ac-
cording to Paul’s analysis of the human condition, is that Adamic humanity 
was in a predicament from which it could not free itself. For even though the 
law was holy and good (7:12), it could not bring humanity to righteousness so 
long as those who tried to observe the law were under the power of sin.

The purpose of God’s work in Christ, then, was to do what humanity could 
not do for itself: to justify and reconcile it to God. This is why Paul’s teaching 
on justification has been and remains central to Romans. By manifesting his 
saving justice in Christ’s death and resurrection, God has justified humanity, 
thereby declaring it innocent. In doing this, God reconciled humanity and 
established it in a new covenant relationship with himself. Consequently, the 
justified and reconciled can be confident of their final salvation at the general 
resurrection of the dead. Already justified and reconciled, then, believers live 
in hope that they will be saved (8:24). In the meantime, they have already been 
transformed and sanctified by the gift of the Spirit that has been bestowed 
upon them. Inasmuch as they live in the realm of the Spirit, they are already 
part of a new creation that will be fully revealed at the resurrection of the 
dead. The essential response of the justified, then, is the obedience of faith 
(1:5). The justified must entrust themselves to what God has done in Christ 
and live accordingly. For even though they have been justified by God’s grace, 
they must stand before the judgment seat of God (14:10).
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